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T

he most famous council of the early Christian Church is probably the
Council of Nicaea, which took place in AD 325 in the city of Nicaea,
located just south of Constantinople, or modern-day Istanbul, Turkey. At the
Council of Nicaea, Christian leaders from all over the Roman Empire convened in order to discuss, among other things, doctrinal issues related to the
controversial teachings of Arius, a presbyter or local leader from Alexandria,
Egypt. Much of the discussion centered on the views of Arius concerning the
nature of Christ as well as the Savior’s precise relationship to the other members of the Godhead: God the Father and the Holy Ghost.1 This conference
resulted in the formulation and distribution of the Nicene Creed.2 Despite
the declarations of the leaders of the Church at that time, doctrinal controversies relating to the teachings of Arius persisted.3
The Council of Nicaea, however, was not the first council of the Christian
Church. Roughly two decades after the crucifixion of the Savior, leaders of
the Church met in Jerusalem to discuss issues relating to the law of Moses,
Gentile conversion, and the obligations of faithful members of the Church of
Jesus Christ. This council also resulted in the formulation and distribution of
55
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important documents—letters announcing the decisions of the council (see
Acts 15:23–31). Significantly, even after the leaders of the Church made certain decisions at this conference, questions remained unanswered.
This paper will analyze the Jerusalem Conference. First, I will outline
the attitudes toward the law of Moses and Gentiles that led up to the council. Then I will discuss factors of the early Christian proselytizing of Gentiles.
Finally, I will investigate the decisions made by the leaders of the Church
at this council and their effect upon the remainder of the members of the
Church. The leaders were inspired in their council regarding the law of Moses,
but followers of Christ still struggled to maintain the proper balance between
the doctrine of the Church and the traditions of the Jewish Saints.
The Law of Moses

Jesus Christ is the Lord Jehovah of the Old Testament. When the resurrected
Savior appeared to the Nephites, he declared: “I am he who gave the law,
and I am he who covenanted with my people Israel” (3 Nephi 15:5; compare Exodus 3:14 and John 8:58). Before the children of Israel received the
law of Moses, however, they were offered an opportunity to accept the gospel. The Prophet Joseph Smith taught that “when the Israelites came out of
Egypt they had the Gospel preached to them.”4 Comparing Church members
in his own day with the children of Israel, the author of the Epistle to the
Hebrews similarly explained, “For unto us was the gospel preached, as well as
unto them” (Hebrews 4:2).5 Referring to crucial information concerning the
higher priesthood and ordinances of the gospel, the Lord has told us, “This
Moses plainly taught to the children of Israel in the wilderness, and sought
diligently to sanctify his people” (D&C 84:23). Jehovah clearly told Moses
that the purpose for the escape of the children of Israel from Egypt was “that
they may serve me in the wilderness” (Exodus 7:16; see also Exodus 8:1, 20;
9:1, 13; 10:3). This means that the Lord’s original intent was that the Israelites
would serve him by receiving and living the fullness of the gospel.
Eventually the Lord gave to Moses two tablets of stone (see Exodus
31:18), upon which was inscribed the gospel. But when Moses descended
from Mount Sinai with the tablets, he found the children of Israel rebelling
against the teachings they had received, and in his anger Moses broke the
original tablets (see Exodus 32:19). When Moses asked Jehovah for another
set of tablets, the Lord agreed, but then explained to Moses: “But it shall
not be according to the first, for I will take away the priesthood out of their
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midst; therefore my holy order, and the ordinances thereof, shall not go
before them” ( Joseph Smith Translation, Exodus 34:1). Thus the first set of
tablets contained the gospel of Jesus Christ, including the higher priesthood
and ordinances, while the second set contained the law of Moses, which was
to be administered by the lower priesthood.
In a revelation to the Prophet Joseph Smith, we are taught about the
rebellion of the children of Israel: “But they hardened their hearts and could
not endure his presence; therefore, the Lord in his wrath, for his anger was
kindled against them, swore that they should not enter into his rest while in
the wilderness, which rest is the fulness of his glory. Therefore, he took Moses
out of their midst, and the Holy Priesthood also; and the lesser priesthood
continued” (D&C 84:24–26).
Though it was the lower law, the law of Moses was nonetheless a binding
covenant and an inspired set of commandments written by “the finger of God”
(see Exodus 31:18; Deuteronomy 9:10) and given by Jehovah to the children
of Israel to teach them about Christ and his gospel.6 By the time of the New
Testament, the importance of the law of Moses was well established among
the Jews living in Judaea and Galilee, though at times it was taken by some
to the extreme as oral traditions were multiplied and sometimes amplified
beyond the original intent of the original law (see Matthew 15:1–6). The seriousness with which many Jews treated the law of Moses is demonstrated in
the Gospels by the multiple occasions when groups of Jewish leaders accused
Jesus of breaking that law (see Matthew 12:1–2; John 7:49).
It is important to note that during his mortal life, though he did not
agree with the oral traditions that Jewish teachers had created over the centuries, Jesus fully supported keeping the actual written law of Moses.7 For
example, the Savior declared to a man he had just healed from leprosy: “Go
thy way, shew thyself to the priest, and offer for thy cleansing those things
which Moses commanded” (Mark 1:44). Further, in his Sermon on the
Mount, Jesus declared, “Whosoever therefore shall break one of these least
commandments, and shall teach men so, he shall be called the least in the
kingdom of heaven: but whosoever shall do and teach them, the same shall
be called great in the kingdom of heaven” (Matthew 5:19).8 The Savior’s own
attitude toward the law of Moses had a great effect upon the outlook of the
disciples concerning the Mosaic regulations.
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Gentiles and the Law

The law of Moses contains certain teachings concerning the relationships
between Israelites and non-Israelites. Although Jehovah had strictly charged
the children of Israel to avoid worshipping any foreign deities (see Exodus
20:3–5), they were also directed to refrain from mistreating non-Israelites:
“Thou shalt not oppress a stranger: for ye know the heart of a stranger, seeing ye
were strangers in the land of Egypt” (Exodus 23:9).9 The Lord declared, however, that Gentiles should not eat of the Passover meal unless the males were
circumcised (see Exodus 12:43–48). Further, non-Israelites were forbidden to
partake of any priestly sacrificial meals (see Exodus 29:31–33; Leviticus 22:10).
But, overall, Israelites were to treat non-Israelites with respect and compassion.
The law of Moses did not forbid association between Israelites and nonIsraelites. Following the Babylonian captivity, however, Jewish attitudes
toward non-Jews became increasingly skeptical and exclusive, presumably to
prevent the kind of foreign religious influences that led to the exile in the
first place. For example, a Jewish document entitled Ecclesiasticus, a book
of the Apocrypha written around 200 BC, declares, “Receive strangers into
your home and they will stir up trouble for you, and will make you a stranger
to your own family” (Ecclesiasticus 11:34).10 Similarly, the Jewish book of
Jubilees—probably written in the second century BC—states: “Separate
yourself from the gentiles, and do not eat with them, and do not perform
deeds like theirs. And do not become associates of theirs. Because their deeds
are defiled, and all of their ways are contaminated, and despicable, and abominable” ( Jubilees 22:16).11 By the time of the New Testament, these kinds of
negative attitudes toward contact with Gentiles were common in Jerusalem.
When Jesus Christ commissioned his Twelve Apostles, he commanded
them, “Go not into the way of the Gentiles” (Matthew 10:5). The Savior,
however, never intended the disciples to permanently withhold the gospel
from Gentiles, but was informing them that they were not to teach them at
that time. Earlier, Jesus had prophesied to a group of Jews in Galilee concerning the faith of a Roman centurion: “Many shall come from the east and
west, and shall sit down with Abraham, and Isaac, and Jacob, in the kingdom of heaven” (Matthew 8:11). During his mortal ministry, in spite of the
temporary prohibition he gave his disciples, the Savior himself blessed the
lives of Gentiles (see Matthew 8:5–13; 15:21–28). The inability of some early
disciples to accept new revelation concerning the Gentiles, however, would
fracture the young Church.
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Walter Rane, These Twelve Jesus Sent Forth, courtesy of Church History Museum.
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When Jesus commissioned his Twelve Apostles, he commanded them, “Go not into the way of the Gentiles.”

Early Apostolic Mission

According to the Gospel of Matthew, the resurrected Lord declared to his disciples: “Go ye therefore, and teach all nations, baptizing them in the name of
the Father, and of the Son, and of the Holy Ghost” (Matthew 28:19; emphasis
added; see also Mark 16:15–16). Following the forty-day ministry, the Savior
reminded them, “Ye shall be witnesses unto me both in Jerusalem, and in all
Judaea, and in Samaria, and unto the uttermost part of the earth” (Acts 1:8;
emphasis added).12 Possibly because there were Jewish communities scattered
all over the Roman world, however, the early disciples did not seem to fully
appreciate the significance and scope of the Savior’s declarations until later.13
For the earliest Christians, the first opportunities for missionary work
were with groups of Jews in and around Jerusalem. These Jewish audiences
were taught that Jesus of Nazareth was the true Messiah, was crucified for
the sins of the world, and had been resurrected (see Acts 2:21–36; 3:13–26).
The precise teachings of these early missionaries about the law of Moses, however, are not as clear. What is clear is that they stirred up controversy. Stephen,
for example, was accused of teaching “blasphemous words” concerning the
temple and the law of Moses (see Acts 6:11, 13).14 His accusers stated: “We
have heard him say, that this Jesus of Nazareth shall destroy this place [i.e.
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Paul Gustave Dore, St. Peter in the House of Cornelius

the temple], and shall change the customs which Moses delivered us” (Acts
6:14).15 The future tense of the verbs (i.e. “shall destroy” and “shall change”)
may indicate that some early disciples, including Stephen, misunderstood the
divine timetable in the process of fulfilling the law, supposing that the law of
Moses was to be fulfilled at the destruction of the temple, rather than at the
death of the Savior.16 Thus, many of the earliest Jewish Christians were not

Here the Apostle Peter is shown preaching to Cornelius and his family. Cornelius’ conversion was the first
time in the early Church that an individual who was not already keeping the law of Moses was allowed to be
baptized.
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prepared to allow non-Jewish converts to refrain from the requirements of
the law of Moses.
Peter’s experience with Cornelius seems to support this conclusion. On
one occasion after the resurrection of the Savior, the chief Apostle Peter was
visiting his friend Simon in the coastal city of Joppa.17 While taking a nap on
the roof in the middle of the day, Peter had a vision in which he saw a large
sheet containing animals that were unclean according to the law of Moses.18
When a voice commanded him to kill and eat these animals, Peter promptly
responded by defending his faithful observance of the law of Moses: “Not
so, Lord; for I have never eaten any thing that is common or unclean” (Acts
10:14). The voice then declared to Peter: “What God hath cleansed, that call
not thou common” (Acts 10:15). This experience was repeated three times.19
At first, “Peter doubted in himself what this vision which he had seen
should mean” (Acts 10:17). But before his arrival at the coastal city of Caesarea,
the true meaning of his dream—that it was about people, not animals—was
revealed to Peter. When the sincere Gentile Cornelius greeted the faithful Jewish Peter, he “fell down at [Peter’s] feet, and worshipped him” (Acts
10:25). Peter acknowledged the Jewish cultural taboo concerning interaction
between Jews and non-Jews, but then declared emphatically: “But God hath
shewed me that I should not call any man common or unclean” (Acts 10:28).
Peter taught a radical new perspective to those who were present in Caesarea:
“God is no respecter of persons: But in every nation he that feareth him, and
worketh righteousness, is accepted with him” (Acts 10:34–35). The Lord had
previously sent an angel to Cornelius, preparing him to receive the good news
from Peter (see Acts 10:1–8, 30–33). After listening to Peter, many of the
Gentiles who were present were filled with the Holy Ghost (see Acts 10:44–
46). Peter then took those Gentiles who believed and “commanded them to
be baptized in the name of the Lord” (Acts 10:48).
The conversion of Cornelius is extremely important. Before this point
in the history of the early Church, all Christians were either Jews, who were
already keeping the law of Moses, or “proselytes”—Gentiles who had previously converted to Judaism and were also keeping the law of Moses at the
time they became Christians.20 Cornelius is identified as “a devout man,
and one that feared God” (Acts 10:2). The descriptions “devout” and “God
fearer” seem to be “quasi-technical phrases” that refer to Gentiles who were
sympathetic toward Judaism and worshipped Jehovah, but were not keeping
the regulations of the law of Moses, especially that of circumcision.21 Jewish
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Christians were “astonished” (Acts 10:45) because the gifts of the Spirit were
shared with those whom many considered their enemies. Thus Cornelius’
conversion was the first time in the early Church that an individual who was
not already keeping the law of Moses was allowed to be baptized.22
Given the importance that most early Jewish Christians placed upon
faithful observance of the law of Moses, it should come as no surprise that
some Jewish members of the Church reacted less than enthusiastically to
the news of Cornelius’ baptism. When Peter arrived in Jerusalem, Jewish
Christians “contended with him” (Acts 11:2) because of his association with
Gentiles.23 Peter defended himself by recounting the details of the dream he
received from God and bore his solemn witness that “God gave [the Gentiles]
the like gift as he did unto us, who believed on the Lord Jesus Christ; what
was I, that I could withstand God?” (Acts 11:17).24 Many in the audience
“glorified God” (Acts 11:18) because of the new revelation, but as we will see,
resistance from Jewish Christians continued.25
The Council Proceedings

While Paul and Barnabas were in Asia Minor on their first mission, they
experienced some success among groups of non-Jews (see Acts 13:7, 42, 48;
14:1, 21–23). When they returned to their headquarters in Antioch of Syria,
Paul and Barnabas testified that God “had opened the door of faith unto the
Gentiles” (Acts 14:27). While in Antioch, groups of Jewish Christians visiting
from Judea were teaching the false doctrine, “Except ye be circumcised after
the manner of Moses, ye cannot be saved” (Acts 15:1).26 Paul and Barnabas
“had no small dissension and disputation with them” (Acts 15:2).27 After Paul
received “revelation” on the matter (Galatians 2:2), he and the Christians in
Antioch were convinced that he “should go up to Jerusalem unto the apostles
and elders about this question” (Acts 15:2).28
In about AD 49 or 50, Paul and Barnabas traveled from Antioch to
Jerusalem to meet with other leaders of the Church concerning whether
Gentile converts should be compelled to keep the law of Moses.29 Along the
way, Paul and Barnabas met with groups of Christians and were favorably
received when they preached about “the conversion of the Gentiles” (Acts
15:3). Paul brought with him a new Gentile convert by the name of Titus,
who had joined the Church but had not undergone circumcision (Galatians
2:1–3). Titus seems to have been brought along to encourage the leaders of
the Church to make a firm decision on the matter: here was an uncircumcised
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Gentile Christian—how would Peter and the Jewish Christians in Jerusalem
respond toward him?30
The council was attended by a number of those who “were of reputation”
within the Church at Jerusalem (Galatians 2:2), including “apostles and elders”
(Acts 15:4). Paul and Barnabas were the first to speak, and they shared with
the audience the success they had experienced among the Gentiles during their
mission (see Acts 15:4). In his letter to the Galatians, Paul indicated that the
Church leaders in attendance at this meeting recognized the inspiration of his
mission to the Gentiles (see Galatians 2:7). Jewish Christians who had been
Pharisees, however, interjected that “it was needful to circumcise them, and
to command them to keep the law of Moses” (Acts 15:5). The leaders at the
council discussed the issue with no immediate resolution (see Acts 15:6–7).
Peter, who was the leader of the Church, arose and reminded those who
were present of his revelation concerning Gentiles and the prophetic interpretation of his dream—that God “put no difference between us and them,
purifying their hearts by faith” (Acts 15:9). He then bore his witness that
“through the grace of the Lord Jesus Christ we shall be saved, even as they”
(Acts 15:11). Peter likened the requirement to keep the regulations of the law
of Moses unto a burdensome “yoke upon the neck of the disciples, which neither our fathers nor we were able to bear” (Acts 15:10). Following this, Paul
and Barnabas addressed the audience a second time and reinforced Peter’s
declaration by recounting the “miracles and wonders God had wrought
among the Gentiles by them” (Acts 15:12).
The final speaker at the meeting was James, the brother of Jesus.31 By
the time of the Jerusalem Council, Paul recognized James as one of the “pillars” (Galatians 2:9) or leaders of the Church alongside Peter and John.32
While Peter was the overall leader of the early Church, James seems to have
been functioning as the local leader of the branch of Jewish Christians in
Jerusalem.33 James acknowledged Peter’s experiences concerning the Gentiles
and declared that they fulfilled Amos’s prophecy that non-Israelites would
seek after the truth of the Lord (compare Acts 15:16–17 with Amos 9:11–
12). Thus, following the testimonies of Paul, Barnabas, Peter, and James, the
stage was set for the important verdict.
The Decision of the Council

After the leaders had discussed their views on the matter, James announced
the decision of the council.34 One might have expected Peter, the chief
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Apostle and leader of the entire Church, to be the one to make the announcement. But recall that Peter’s reputation had suffered because of his association
with Cornelius and other Gentiles at Caesarea (see Acts 11:1–4). In addition, James was the leader of the Jerusalem branch, many of whom seem to
have been in attendance (see Acts 15:4, 22). Therefore, James was the logical choice to deliver the decision of the council. It is likely that the Jewish
Christians would be more willing to accept whatever verdict was given if it
came from their own respected leader.
James charged the Jewish Christians to “trouble not them, which from
among the Gentiles are turned to God” (Acts 15:19). This first expression
may have initially sounded like a complete victory for the Gentile Christians—
freedom from all the requirements of the law of Moses. But then James
clarified the decision, stating that Gentiles should “abstain from pollutions
of idols, and from fornication, and from things strangled, and from blood”
(Acts 15:20). These rules are not just random moral obligations—they are all
regulations from the law of Moses.
The term “fornication” is a translation of the Greek word porneia. It is
used in the Septuagint—or Greek version—of Leviticus 18:6–18 to describe
various types of prohibited sexual unions.35 The other three prohibitions are
from Leviticus 17:8–15 and describe requirements for non-Israelites who
were living among Israelites.36 Such individuals were required to worship
the Lord Jehovah rather than false idols (see Leviticus 17:8–9), abstain from
eating animals that had not been properly or ritually prepared and drained
of their blood (i.e. “strangled”) (see Leviticus 17:13–15), and refrain from
ingesting animal blood (see Leviticus 17:10–12). According to Paul, the leaders in Jerusalem also asked Paul “to remember the poor” (Galatians 2:10),
which, Paul affirmed, he was already eager to do. Both Paul and Barnabas had
already been active in gathering assistance for those in need at Jerusalem (see
Acts 11:29–30).
Thus, while Gentile Christians were not forced to submit to circumcision,
they were expected to keep four regulations from the law of Moses. This is
important because it is sometimes thought that the law of Moses was completely rescinded, but such is not the case.37 The decision of the leaders at
the Jerusalem Conference was ratified by the Holy Ghost (see Acts 15:28),
but it was, in essence, a concession.38 The Jewish Christians, on the one hand,
wanted the Gentile members to be required to keep the entire law of Moses.
The Gentile Christians, on the other hand, desired complete freedom from
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Mosaic regulations, especially circumcision. The leaders settled upon an
inspired solution which, they hoped, would appease both sides.39
The limited scope of this concession, however, is sometimes overlooked.
While Gentile converts would not be required to undergo circumcision or
keep all aspects of the Mosaic law, it is important to note that the council
made no declaration concerning whether or not Jewish Christians needed to
continue keeping the law of Moses. This compromise permitted the Jewish
Church members to maintain their previous practice of following the Mosaic
regulations if they desired.40 In fact, there is evidence in the Book of Acts that
Jewish Christians continued to keep aspects of the law of Moses well after the
Jerusalem Council.41 The decision at the conference addressed only the relationship of Gentile Christians—not Jewish Christians—to the Mosaic law.
Since Peter knew that the law of Moses was not necessary for salvation—
for either Jew or Gentile—why did the Church leaders not come down more
firmly on this important issue? Why did they not simply declare the truth
and let the consequences follow? Robert J. Matthews has suggested a number of possibilities: “Perhaps they hoped to avoid dividing the Church and
alienating the strict Jewish members. Likewise, they would not have wanted
to invite persecution from nonmember Jews. . . . By wording the decision the
way they did, the Brethren probably avoided a schism in the Church and no
doubt also the ire that would have come from the Jews had the decision been
stronger. There must have been many who preferred a stronger declaration,
but the Brethren acted in the wisdom requisite for their situation.”42
In order to inform the general membership of the Church of the council’s
decision, the leaders composed a letter contradicting the previous teachings
of the Jewish Christians and announcing the new policy.43 This letter read in
part: “We have heard, that certain [men] which went out from us have troubled you with words, subverting your souls, saying, Ye must be circumcised,
and keep the law, . . . [but] we gave no such commandments” (Acts 15:24).44
In addition, in order to help reassure these Christians that the letter
contained a genuine pronouncement and it was not a fraud, the leaders sent
“chief men among the brethren” (Acts 15:22), named Judas Barsabas and Silas,
to accompany Paul and Barnabas and act as witnesses of the decision of the
council.45
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Reactions and Results

Apparently, not all Jewish Christians readily accepted the ruling of the
Jerusalem Council. At some point after it took place, Peter and Paul were eating with some Gentile converts in Antioch when a group of Jewish Christians
arrived from Jerusalem.46 Peter, the head of the Church, “withdrew and separated himself ” (Galatians 2:12) because, in the opinion of Paul, he feared the
disapproval of the Jewish Christians, who viewed eating with Gentiles as violating the law of Moses (see Galatians 2:12).
Paul was upset because Peter’s actions were having a negative effect
upon those who were present, including Paul’s close friend and companion
Barnabas (see Galatians 2:13). Paul felt that the example of Peter would
completely undermine the decisions that had been made at the Jerusalem
Conference and influence Gentiles to think they needed to “live as do the
Jews” (Galatians 2:14), probably meaning to submit to the regulations of the
Mosaic law. Paul likened these Jewish Christians unto “false brethren” whom
he felt, in essence, were attempting to once again bring non-Jews into spiritual bondage by requiring them to keep the Jewish law (Galatians 2:4). In
response to this issue, Paul boldly testified concerning the true relationship
between salvation and keeping the law of Moses: “A man is not justified by
the works of the law [of Moses], but by the faith of Jesus Christ, even we have
believed in Jesus Christ, that we might be justified by the faith of Christ, and
not by the works of the law [of Moses]: for by the works of the law [of Moses]
shall no flesh be justified” (Galatians 2:16).47
One may wonder why Peter, who had recently received an important revelation concerning Gentiles, who had authorized the baptism of the Gentile
Cornelius, and who had testified at the Jerusalem Conference, would respond
this way. In defense of the chief Apostle, however, one should recall that Peter
was the leader of a relatively small church that was composed of two emotionally fragile factions; the situation was delicate. The Jewish Christians, on the
one hand, did not appreciate the reluctance of some Gentiles to submit to
the regulations of the Mosaic law, especially circumcision. Paul and his followers, on the other hand, were not worried about offending the feelings of
the Jewish Christians who still held fast to the traditions of the law of Moses.
Peter the prophet, naturally, loved and was concerned about both Jewish and
Gentile members of the Church.
It was a no-win situation for Peter. If he continued eating with the Gentiles,
he would offend the visiting group of Jewish Christians. If he departed, he
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would offend Paul and the Gentile Christians in Antioch. No compromise
was possible. Either way, he was going to hurt some feelings. Maybe Peter felt
that an offended Paul would still remain true, while an offended group of
Jewish Christians would potentially influence many others to dissent or leave
the young church.48 In any case, Peter chose to leave. The ambiguity of Jewish
Christian attitudes toward the law of Moses would unfortunately continue
for decades.49
Conclusion

There are lessons that one can learn from this interesting episode in earliest
Christian history. First, as Robert J. Matthews has pointed out, there can be
“a conflict between culture and doctrine.”50 Because the law of Moses had been
the central feature of Jewish life for over one thousand years it was extremely
difficult to give up even after it was fulfilled in Christ. Applying the lessons
learned from the Jerusalem Council, Elder Spencer J. Condie observed,
“Sometimes cultural customs obfuscate eternal principles.”51 Indeed, true disciples of Jesus Christ must be willing and able to give up long-held traditions
when they conflict with living the principles of the gospel.
Second, the events associated with the Jerusalem Council clearly demonstrate the necessity of having a living prophet to receive continuing revelation
and teach the will of God concerning current circumstances. Richard Lloyd
Anderson explained, “The apostles were inspired to go beyond the Bible, to
reverse the lesser law given earlier and to extend the higher law through Christ.
In other words, not past scripture but new revelation was the foundation of
the Church of Christ.”52 This is a fundamental truth of the restored gospel.
As Elder Dallin H. Oaks taught, “For us, the scriptures are not the ultimate
source of knowledge, but what precedes the ultimate source. The ultimate
knowledge comes by revelation,” particularly “through those we sustain as
prophets, seers, and revelators.”53 The Lord himself has declared to his Saints
in the latter days: “Whether by mine own voice or the voice of my servants,
it is the same” (D&C 1:38). Obedience to the teachings of living prophets
and apostles is always the safest path as we face decisions concerning our own
cultural or traditional preferences and the revealed will of God.
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